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The First Let re r of 
' ,, 

PETE·R 
';; 

T he ,First Letter of Peter is one of the NT's most beautiful and compelling books. Its 
profound c!1ristol~gy, vision of th~ church, and ardent instruction on Christian life in 
the world nchly express the meanmg of the gospel. 

We. have :no ·independent information· aboi1t the circumstances that produced this letter. 
Although attributed to the apostle Peter (1: 1), its authorship has been widely debated in mod
ern biblical studies. The Greek used.in this ·letter is among the most literary and sophisticat
ed of the entire NI; an accomplishment unlikely for a 1st-century Palestinian fisherman, even 
if he did speak some Greek. Personal references in the letter to Peter's own experience as an 
apostle and follower of]esus are rare and oblique (e.g., 1:1; 5:1, 12-13). More probably the 
Jetter was written in Peter's name, originating in a circle of early Christians, perhaps by some
one influenced by Peter's ministry, who evokes. the apostle's authority on behalf of the letter. 
Such pseudonymous writing was not unknown in the ancient world and in the Bible itself. It 
did not necessarily imply an attempt to deceive but was a sign of reverence for the attributed 
author's authority and conveyed a message in the spirit of the master's teaching. Some schol
ars have speculated that 1 Peter may have originated from such a "Perrine circle" in Rome, 
where the apostle's name and mission had an impact. 

Home, in fact, is the probable origin of the letter. The author refers to "your sister church 
in Babylon" (5: 13 ), an expression of scorn used of the capital city in Jewish and early Christian 
literature (Rev 14:8; 16:19; 17:5, 18; 18:2; 2Bar11:1; 67:7; 4 Ezra 3:1, 28). In that c;1se, 1 
Peter would have been written from the imperial capital and directed as a circular letter to a 
series of Christian communities located in the northern part of Asia Minor (1: 1). If this is the 
case, then this letter may be the earliest record that the church of Rome extended its influence 
to other communities in the empire. 

It is very difficult to date the letter with any precision, although most interpreters assign a 
date in the last quarter of the 1st century. The letter is quoted for the first time by apostolic 
authors of the 2nd cent. (probably by Polycarp; dearly by Terrullian, Iraneaus, and Clement 
of Alexandria). The probability that it was written from Rome to established Christian com
munities in northern Asia Minor suggests a somewhat developed stage of the early Christian 
mission after the conclusion of Paul's mission, although the gospel may have spread early to 
such areas by means ofJewish Christian missionary activity (see the cities mentioned in Acts 
2:9). Some scholars suggest dates based on references to persecution that appear in the letter 
(1:6; 2:12; 3:14-17; 4:12; 5:9). State-sponsored persecution of any extent was relatively rare 
in the 1st century, attributed to Nero (54-68 CE), who probably limited his harassment of 
Christians to the region of Rome; Domitian (81-96 CE); and Trajan (97-117 CE). From the 
time of Trajan's reign, we have the letters of Pliny the Younger, who attests to ongoing perse
cution of Christians in Asia Minor and also alludes to an earlier outburst some 25 years earli
er (i.e., during the reign of Domitian). However, even in these instances it is likely that per-
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l PETER INTRODUCTION 

serntion of Christians was sporadic and uneven in different regions depending on local cir
cumstances. Also, it is not clear that the references to suffering and persecution in 1 Peter refer 
to organized formal persecution by the state or to lower-level harassment and alienation from 
the surrounding society. Thus attempts to dare the letter precisely by such references must 
remain tentative. A date for the letter sometime in the last quarter of the 1st century, remains 
a probability. 

The nature and purpose of the letter are more transparent: to exhort its audience in their 
Christian living. The author sketches a vision of the Christian life rooted in God's saving 
action through the death, resurrection, and glorification of Jesus. The author assures the audi
ence members of their salvation and reminds them of the hope this generates for the com
munity, where the promises to Israel find their realization. The community is to live a life of 
integrity, risking suffering and alienation if necessary but also willing to give a transparent wit
ness of hope and good works to the world around it. 

The letter follows a fairly standard literary format, reminiscent of the Pauline correspon
dence. After a greeting ( 1: 1-2) and an opening blessing ( 1 :3-12), the body of the letter follows 
(1: 13-5: 11), concluding with a final greeting and exhortation (5: 12-14). The study notes are 
based on this outline, with additional subdivisions for the sake of clarity. 

I. Introduction, 1: 1-2 
II. Blessing, 1 :3-12 

III. Letter Body, 1:13-5:11 
A. The Foundations of the Christian Experience, 1: 13-2:3 
B. The Church: A Temple of Living Stone, a Covenant Community, 2:4-10 
C. The Church in the World, 2: 11-4: 11 
D. Concluding Exhortation, 4:12-5:11 

IV. Conclusion, 5:12-14 

Donald Senior 
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1PETER1:1-18 

Salutation 

1 Peter, an apostle of Jesus Christ, 
To the exiles of the Dispersion in Pon' tLts, Galatia, 

Cap·pa·do'ci·a, Asia, and Bi·thyn'i·a, 2who have been 
chosen and destined by God the Father and sanctified 
by the Spirit to be obedient to Jesus Christ and to be 
sprinkled with his blood: 

May grace and peace be yours in abundance. 

A Living Hope 

3 Blessed be the God and Father of our Lord Jesus 
Christ! By his great mercy he has given us a new birth 
into a living hope through the resurrection of Jesus 
Christ from the dead, 4and into an inheritance that is 
imperishable, undefiled, and unfading, kept in heaven 
for you, 5who are being protected by the power of God 
through faith for a salvation ready to be revealed in the 
last time. 6In this you rejoice,'' even if now for a little 
while you have had to suffer various trials, 7 so that the 
genuineness of your faith-being more precious than 
gold that, though perishable, is tested by fire-may be 
found to result in praise and glory and honor when 
Jesus Christ is revealed. 8Although you have not seenb 
him, you love him; and even though you do not see 
him now, you believe in him and rejoice with an inde
scribable and glorious joy, 9for you are receiving the 
outcome of your faith, the salvation of your souls. 

1:1-2 A typical greeting format, similar to Paul's let
ters. The author (see Introduction) is identified as Peter, an 
apostle of Jesus Christ, signaling the ultimate source of his 
authority. 1:1 Pontus, Galatia, Cappadocia, Asia, and 
Bithynia are provinces in the northern half of Asia Minor; 
their sequence may indicate the general circuit the letter 
would rake. 1:2 £-dies of the dispersion may reflect the 
minority status of Christians in this region, bur it is also a 
rheological perspective: the earthly state of the Christian 
people, scattered and away from their true home. The 
greeting concludes by emphasizing the chosen status of the 
recipients, a note amplified in the body of the letter. 

1:3-12 An expansive blessing, similar in form to the 
Pauline letters, that anticipates major motifa in the letter. 
The foundation for the community's hope-a key virtue 
in I Peter-is God's gracious act of mercy enacted through 
rhe dearh and resurrection of Christ. Through this act of 
salvation, the Christian is assured an inheritance of ever
lasting life. 1:6-9 A Christian view of time is founda
tional for 1 Peter. The past is the prologue for the Chrisr
evenr; salvation is secure for the future; therefore, the suf
ferings of the present can be endured in hope. This is the 
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10 Concerning this salvation, the prophets who 
prophesied of the grace that was to be yours made care
ful search and inquiry, 11 inqttiring about the person or 
time that the Spirit of Christ within them indicated 
when it testified in advance to the sufferings destined 
for Christ and the subsequent glory. 12It was revealed to 

them that they were serving not themselves but you, in 
regard to the things that have now been announced to 
you through those who brought you good news by the 
Holy Spirit sent from heaven-things into which 
angels long to look! 

A Cttll to Holy Living 

13 Therefore prepare your minds for action;" disci
pline yourselves; set all your hope on the grace that 
Jesus Christ will bring you when he is revealed. 14Like 
obedient children, do not be conformed to the desires 
that you formerly had in ignorance. 15Instead, as he 
who called you is holy, be holy yourselves in all your 
conduct; 16for it is written, "You shall be holy, for I am 
holy." 

17 If you invoke as Father the one who judges all 
people impartially according to their deeds, live in rev
erent fear during the time of your exile. 18You know 
that you were ransomed from the futile ways inherited 
from your ancestors, not with perishable things like 

"Or Rejoice in this h Other ancient authorities read lmoum 
'Gk gird up the loins ofyour mind 

first of several references to suffering in the letter, probably 
an experience of alienation and sporadic harassment from 
the dominant non-Christian majority. 1:10-12 The let
ter views the entire OT as an anticipation of and prepara
tion for Christ and the consequent securing of salvation 
through his death and resurrection. The letter cites the OT 
profusely, bur from a completely Christian perspective. 

1:13-5:11 The writer now turns to the substance of 
his letter. 1:13-2:13 Holiness is the cornerstone of rhe 
Christian life. 1:13-16 The author now explicitly 
exhorts his audience, the fundamental purpose of the let
ter. Christians are to put aside their former way of life 
based on ignorance and to live, instead, with the realization 
of their call to holiness. 1: 16 You sht1!! be holy See Lev 
19:2. 

1:17-21 One's actions must conform to the call to 
holiness that is the Christian's God-given destiny. Believers 
have been rescued from a life of futility for one with mean
ing and purpose-a transformation effected through 
Christ's death and resurrection. This act of salvation 
remains the taproot of Christian hope during their time of 
exile. 
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1 PETER 1:18L2:12 

silver or gold, 19but with the. precious blood of Christ, 
like that of a lamb without defect or blemish. 20He was 
destined before the foundation of.the world; but was 
revealed at the end of the ages.for your sake. 21 Through 
him you have come to trust in God, who raised him 
from the dead and gave. him glory, so that your faith 
and hope are set on God. 

22 Now that you have purified your •souls by your 
obedience to the truthd so that you have genuine mutual 
love, love one another deeplye from the heart/. 23You 
have been born anew, not of perishable but of imper
ishable seed, through the living and enduring word of 
God.g 2!iFor 

''All flesh is like grass 
and all its glory like the flower of grass. 

The grass withers, 
and the flower falls, 

25 but the word of the Lord endures forever." 
That word is the good news that was announced to 
you. 

The Living Stone and a Chosen People 

2 Rid yourselves, therefore, of all' malice, and all 
guile, insincerity, envy, and all slander. 2Like new

born infants, long for the pure, spiritual milk, so that 
by it you may grow into salvation- 3if indeed you have 
tasted that the Lord is good. 

4 Come to him, a living stone, though rejected by 
mortals yet chosen and precious in God's sight, and 
5like living stones, let yourselves be built" into a spiri
tual house, to be a holy priesthood, to offer spiritual 
sacrifices acceptable to God through Jesus Christ. 6For 
it stands in scripture: 

1:22-2:3 In a pattern typical of the letter, the exhorta
tion to holiness issues in an appeal for mutual love within 
the community (see also 3:8-12; 4:8-11; 5:5). 1:24-25 
Love is the authenticating sign of a renewed life. This 
exhortation springs from the enduring truth of. God's 
word; the author cites l's 34:8 to anchor this teaching. 
2:1 To achieve this kind of love, the Christians must put 
aside those vices that destroy community: malice, guile, 
insincerity, envy, slander. 

2:4-10 A key segment of the letter that portrays the 
author's vision of the church, using a profusion of OT 
images and metaphors. 2:4-8 The community is found
ed on the precious, yet rejected, stone of Christ (drawing 
on the imagery of Ps 118:22, cited in 2:7). And the com
munity itself is a spiritual house or temple. built of living 
stones (reflecting the mythical imagery of Isa 28: 16; see 
also 1Cor3:16-17;2Cor6:16;Eph2:20-22;1Tim3:15; 
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"See, I am laying in Zion a stone, 
a cornerstone chosen and precious; 

and whoeve~ believes in him; will no.t be put to 
shame. 

7To you then who believe, he is precious; but for those 
who do not believe, 

"The stone that the builders rejected 
has become the very head of the· corner," 

8and 
''A stone that makes them stumble, 

and a rock that makes them fall." 
They stumble because they disobey the word, as they 
were destined to do. 

9 But you· are a chosen race, a royal priesthood a 
holy nation, God's own people/ in order that you n:av 
proclaim the mighty acts of him who called you our ~f 
darkness into his marvelous light. 
10 Once you were not a people, 

but now you dre God's p~ople; 
once you had not received mercy, 

but n?w you have received mercy. 

Live as Servants of God 

. 11 Beloved, I urge you as aliens and exiles to abstain 
from the desires of the flesh that wage war against the 
soul. 12Conduct yourselves honorably among the 
Gentiles, so that, though they malign you as evildoers, 

d Other ancient authorities add through the Spirit 'Or 
constrmtly . /Ocher ancient authorities read 11 pure heart g Or 
through the word of the living rmd endurink God "Or you )'our-
selves 11re heing built ; Or it 1 Gk rt people for his possession 

Heb 3:6). Christians are the priests of this spiritual tem
ple and offer acceptable sacrifices to God through Christ. 
Finally, this spiritual edifice of the community is a chal
lenge and an obstacle to unbelievers (lsa 8: 14; see also 
Luke 20: 17-18). 2:9-10 The author now applies anoth
er set of OT metaphors, originally used to describe Israel's 
identity as a covenant community, to the church. 
Christians are a chosen race, a royal priesthood, a holy 
nation, God's own people, (see Exod 19:6; Isa 43:20-21 ). 
The vocation of this chosen people is to acclaim the mighlJ' 
acts of the God who saves them. Their elect status is cause 
for. humility, not arrogance (Hos 2:23). 

2: 11-4: 11 The author now turns to the practical 
demands for living a life of holiness in a non-Christian 
world. 

2:11-12 These verses form something of a keynote for 
the following sections. Christians (the beloved) are both 
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1 PETER 2:12-3:6 

they may see your honorable deeds and glorify God 
when he comes to judge. k , 

13 For the Lord's sake accept the authority of every 
human institution,! whether of the emperor as 
supreme, 14or of governors, as sent by him to punish 
those who do wrong and to praise those who do right. 
15For it is God's will that by doing right you should 
silence the ignorance of the foolish. 16As servants 111 of 
God, live as free people, yet do not use your freedom as 
a pretext for evil. ~ 7Honor everyone. Love the family of 
believers." Fear Go_d. Honor the emperor. 

Tl;e Example of Christ's Suffering 

18 Slaves, accept the authority of your masters with 
all deference, not only those who are kind and gentle 
but also.those who are harsh. 19For it is a credit to you 
if, being aware of God, you endure pain.while.suffering 
unjustly. 20If you endure when you are beaten for doing 
wrong, what credit is that? But if you endure when you 
do right and suffer for it, you have God's approval. 
21 For to this you have been called, because Christ also 
suffered for you, leaving you an example, so that you 
should follow in his steps. 
22 "He committed no sin, 

and no deceit was found in his mouth." 
23When he was abused, he did not return abuse; when 
he suffered, he 'did not threaten; but he entrusted him-

aliens (i.e., never fully at home in their surrounding culc 
ture) and exiles (belonging ultimately to ai10ther homeland 
with' God.). Although isolated spiritually and socially, 
Christians are not to withdraw from contact with the 
Gentiles. 

· , Specirtl Note ' 
Here Gentiles does not refer to non-Jews. Intead, 
it is a metaphor for the spiritual distinction 
between the chosen people, or Christians, and the 
nations, or non-believers.' 

Everi though Christians may be maligned as evil doers 
(historically 'an accusation Roman authors directed at 
Christians), they should allow their good deeds to be a wit
ness that ultimately will persuade the non-Christians to 
glorify God. ' 

2: 13-17 The author may be anxious that Christians 
not appear as opposing or threatening the state, an appear
ance that would only increase their vulnerability. Echoing 
some of Paul's perspective in Rom 13:1-7; the author calls 
for respect for civil authorities. Christians should give a 
witness of good conduct while remaining.fee because they 
are ultimately servants of God. While the emperor, there-
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self to the one who judges justly. 24He himself bore our 
sins in his body on the cross," so that, free from sins, we 
might live for righteousness; by his woundsP you have 
been healed. 25For you were going astray like sheep, but 
now you have returned to the shepherd and guardian of 
your souls. 

l\!'ives and Husbands 

3 Wives, in the same way, accept the authority of 
your husbands, so that, even if some of them do 

not obey the 'word, they may be won over without a 
word by their wives' conduct, 2when they see the puri
ty and reverence of your lives. 3Do not adorn yo1trselves 
outwardly by braiding your hair, and' by wearing gold 
ornaments or fine clothing; 4rather, let your adornment 
be the inner self with the lasting beauty of a gentle and 
quiet spirit, which is very precious in God's sight. 5It 
was in this way long ago that the holy women who 
hoped in God used to adorn themselves by accepting 
the authority of their husbands. 6Thus Sarah obeyed 
Abraham and called him lord. You have become her 
daughters as long as you do what is good and never let 
fears alarm you. 

I· Gk God 011 the day of visitt1tion 1 Or eve1y institution onl11inetl 
for h111111111 beings '"Gk s!t1ves "Gk Love the brotherhood 
'Or ct1rried up our si11s in his body to the tree P Gk bruise 

fore, is to be honored (as everyone is; 2: 17), .G<?d is to be 
feared, a profound respect due to God alone. 

2:18-25 Beginning here and extending io 3:7; the 
author uses the traditional rhetorical device of the "house
hold code" to direct his exhortations to various members 
of the community (other examples in' Eph 5:22-6:9; Col 
3:18-4:1 see also Excursus: "Household Codes," 2096). In 
this letter, however, slaves and wives of non-Christian hus
bands (3: 1-6) arc singled out, perhaps because their vul
nerability in a traditional and patriarchal society made 
them exemplars· of heroic Christian life for the rest of the 
community. Slaves are encouraged to be obedient to their 
masters, even abusive ones, mindful that Jesus himself suf
fered unjustly. The slaves become a type of the suffering 
Christ and a reminder that through Christ's sufferings sal
vation ultimately came. 

3:1-6 Taking a traditional perspective, the author 
encourages wives to accept the authority of their husbands. 
In the case of non-Christian husbands, the virtues of the 
Christian wife might ultimately win over her husband to 

the truth of the gospel. Christian wives are to forgo the 
usual external signs of beauty in favor of the inner beauty 
of a gentle and quiet spirit. The author again turns to the 
OT for illustration, citing Sarah's obedience to Abraham. 
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1 PETER 3:7-21 

7 Husbands, in the same way, show consideration 
for your wives in your life together, paying honor to the 
woman as the weaker sex,'! since they too are also heirs 
of the gracious gift of life-so that nothing may hinder 
your prayers. 

Suffering for Doing Right 

8 Finally, all of you, have unity of spirit, sympathy, 
love for one another, a tender heart, and a humble 
mind. 9Do not repay evil for evil or abuse for abuse; 
but, on the contrary, repay with a blessing. It is for this 
that you were called-that you might inherit a blessing. 
111 For 

"Those who desire life 
and desire to see good days, 

let them keep their tongues from evil 
and their lips from speaking deceit; 

11 let them turn away from evil and do good; 
let them seek peace and pursue it. 

12 For the eyes of the Lord are on the righteous, 
and his ears are open to their prayer. 

But the face of the Lord is against those who do 
evil." 

13 Now who will harm you if you are eager to do 

Special Note 
While the author's exhortations to slaves and 
wives are traditional and conformist, there is a 
subtle counrercurrenr. Roman society dictated 
that all the members of the household, particular
ly women and slaves, were to follow the religious 
allegiance dictated by the pt1te1j/1rnilias, or male 
head of the household. The author of I Peter sub
tly resists this kind of conformity, urging both 
groups to retain their inner freedom while main
taining their external respectfulness. 

3:7 Husbands are given a brief exhortation, yet one that 
reveals the strain between the egalitarian vision of the 
gospel and the traditional social hierarchies of the Greco
Roman world. The woman is viewed as the wea!ter sex by 
society (and apparently also by the author); yet, from the 
perspective of the gospel the woman is also a "co-heir" of 
the gmcious gift of life. Husbands, therefore, must respect 
their wives and honor them. 

3:8-12 The author now extends his exhortations to all 
the members of the household, urging them to mutual 
love and respect. 3: 10 A quotation from l's 34: 13-17, 
with emphasis on doing good. 

3:13-17 Moving beyond the household code, the 
author now gives general exhortations to the community 
at large. There is an exuberant spirit to these instructions 

2186 

what is good? 1
'
1But even if you do suffer for doing what 

is right, you are blessed. Do not fear what they fear," 
and do not be intimidated, 15but in your hearts sancti
fy Christ as Lord. Always be ready to make your 
defense to anyone who demands from you an account
ing for the hope that is in you; 16yet do it with gentle
ness and reverence.' Keep your conscience clear, so that, 
when you are maligned, those who abuse you for your 
good conduct in Christ may be put to shame. 17For it 
is better to suffer for doing good, if suffering should be 
God's will, than to suffer for doing evil. 18For Christ 
also suffered1 for sins once for all, the righteous for the 
unrighteous, in order to bring you" to God. He was put 
to death in the flesh, but made alive in the spirit, 19in 
which also he went and made a proclamation to the 
spirits in prison, 20who in former times did not obey, 
when God waited patiently in the days of Noah, during; 
the building of the ark, in which a few, that is, eigh~ 
persons, were saved through water. 21And baptism, 
which this prefigured, now saves you-not as a removal 
of dirt from the body, but as an appeal ro God forv a 

'I Gk vessel ,. Gk their jet1r 'Or respect 'Other ancieiu 
authorities read died "Other ancient authorities read us 
"Or 11 plerlge to God Ji'om 

about pursuing good in the face of evil and sufferinn. 
3:14 Blessing those who suffer unjustly has echoes of tl~e 
Jesus saying in Matt 5: 1 O; the final phrase about not fear
ing what they fear may derive from Isa 8:13. 3:15 "fhis 
verse captures rhe vibrant mood of the letter: Christians 
should always be prepared to give a witness of hope, bur to 
do so with gentleness and reverence. 3:16 The kind of 
suffering involved is not systematic persecution by the 
state but sporadic harassment by a surrounding culture 
that viewed Christians with suspicion and hostility. 

3:18-22 The author reviews the basis for his exhona
tions--rhat is, Christ's own innocent suffering, which led 
to resurrection and new life (see a similar pattern in 1: 18-
21; 2:22-25). Speaking of Christ's death as the righteo11s fi>r 
the unrighteous recalls the Suffering Servant image of Isa 
53: 11. 3:19-20 A difficult and much debated passage. 
It may suggest that the witness of Christ's innocent suffer
ing also confronted the disobedient spirits imprisoned in 
death who were alive at the rime of the flood and was tri
umphant over them (see 3:22). Christians must now fol
low Christ's example by living a life of integrity in the face 
of opposition (who are disobedient spirits), confident of 
their ultimate vindication. Here, as earlier in the letter, 
Christ was already mysteriously present in the events of 
the OT (e.g., 1:10-12, 20). Other interpreters see a link to 
4:6, implying that the risen Christ extended the offer of 
salvation even ro those imprisoned in death. 3:21 The 
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1 PETER 3:21-4:18 

good conscience, through the resurrection of Jesus 
Christ, 22who has gone into heaven and is at the right 
hand of God, with angels, authorities, and powers 
made subject to him. 

Good Stewards of God's Grace 

4 Since therefore Christ suffered in the flesh,"' arm 
yourselves also with the same intention (for who

ever has suffered in the flesh has finished with sin), 2so 
as to live for the rest of your earthly life no longer by 
human desires bur by the will of God. 3You have 
already spent enough time in doing what rhe Gentiles 
like to do, living in licentiousness, passions, drunken
ness, revels, carousing, and lawless idolatry. 4They are 
surprised that you no longer join them in the same 
excesses of dissipation, and so they blaspheme)' 5But 
they will have to give an accounting to him who stands 
ready to judge the living and the dead. 6For this is the 
reason the gospel was proclaimed even to the dead, so 
that, though they had been judged in the flesh as every
one is judged, they might live in the spirit as God does. 

7 The end of all things is near;' therefore be serious 
and discipline yourselves for the sake of your prayers. 
BAbove all, maintain constant love for one another, for 
love covers a multitude of sins. 9Be hospitable to one 
another without complaining. 10Like good stewards of 
the manifold grace of God, serve one another with 
whatever gift each of you has received. 11 Whoever 

image of rescue from the waters of the flood triggers an 
explicit reference to baptism in which the Christian expe
riences the effects of salvation and is thus able to maintain 
a life of holiness in the midst of opposition. 

4:1-6 The suffering and resurrection of Christ are the 
foundation for Christian witness and for the conversion of 
life that makes that witness possible. Believers must put 
aside hzmum desires and not live, as they may have in the 
past, trapped by such alien passions (v. 3). Christian 
behavior may be a surprise (and an affront) to the Ge111iles, 
but they will have to face God's judgment for their deeds. 
4:6 This verse, like 3: 19-20, is problematic. Does it refer 
to Christ's proclamation of salvation even to the dead (who 
are also subject to judgment)? Or does the dead refer to 
Christians who had been preached to during their lifetime 
and then died and now await God's final judgment based 
on their deeds? 

4:7-11 In view of the approaching end of the world 
(sec also 1 :6), Christians arc to be sl'J'iow ru1tl disciplined 
(see also Mark 13:33-37; 1Thess5:1-10). In eloquent lan
guage, the author again emphasizes the bonds of love and 
respect that are to characterize the Christian community 
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speaks must do so as one speaking the very words of 
God; whoever serves must do so with the strength that 
God supplies, so that God may be glorified in all things 
through Jesus Christ. To him belong the glory and the 
power forever and ever. Amen. 

Suj]l:ring rts tl Christian 

12 Beloved, do not be surprised at the fiery ordeal 
that is taking place among you to test you, as though 
something strange were happening to you. 13But rejoice 
insofar as you are sharing Christ's sufferings, so that you 
may also be glad and shout for joy when his glory is 
revealed. 14If you are reviled for the name of Christ, you 
are blessed, because the spirit of glory,'' which is the Spirit 
of God, is resting on you. h 15But let none of you suffer as 
a murderer, a thief, a criminal, or even as a mischief 
maker. 16Yet if any of you suffers as a Christian, do not 
consider it a disgrace, but glorify God because you bear 
this name. 17Por the time has come for judgment to 

begin with the household of God; if it begins with us, 
what will be the end for those who do not obey the 
gospel of God? 18And 

"'Otha ancient authorities add jiJr us; others, fin·yo11 "'Gk rest 
of1he Ii/lie in the.flesh Y Or 1hey 1wt!ign you 'Or is tit !Jtmd 
"Other ancient authorities add 11nd of power b Orher ancient 
authorities add On 1heirpt1rt he is b!mphemerl, but OIJ )'OllrjJ/lrt he is 
glorifid 

(see 1:22; 3:8-12). 4:8b The author cites Prov JO:l2b; 
see also Jas 5:20. 4:9-10 Other characteristic Christian 
virtues are hospitrt!it)' (sec Matt 10: 11-15, 40-42), and serv
ice (Gk. dir1ko11eo), used frequently in the Gospels as a 
generic term for "discipleship"; sec Mark 10:45). 4:11 
The section concludes with a soaring doxology, probably 
drawn from early Christian prayer and liturgy. 

4:12-5:11 4:12-19 A concluding series of reflec
tions on the wirness of suffering. 4:12 Fiery ordert! It is 
unclear what exactly this is; it may simply be a more dra
matic description of the ongoing harassment the commu
nity has had to endure; viewing suffering as a purifying fire 
is a stock biblical theme and has already been used by the 
author (see 1:7; see also Wis 3:5-7). 4:14-16 Suffering 
brought on by misconduct has no merit, but suffering rzs rl 

Christirzn is a sign that the Spirit of God abides with the one 
who suffers (perhaps drawn from Isa 11:1-2). 4:17 One 
must also foar God's judgment-a judgment that not only 
the household rf' God will face, but also those who oppose 
the community ;rnd cause its suffering. 4:18 A quota-
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1 PETER 4:18-5:14 

"If it is hard for the righteous to be saved, 
what will become of the ungodly and the 

sinners?" 
19Therefore, let those suffering in accordance with 
God's will entrust themselves to a faithful Creator, 
while continuing to do good. 

Tending the Floch of God 

5 Now as an elder myself and a witness of the suf.. 
ferings of Christ, as well as one who shares in the 

glory to be revealed, I exhort the elders among you 2to 
tend the flock of God that is in your charge, exercising 
the oversight," not under compulsion but willingly, as 
God would have you do itd-not for sordid gain but 
eagerly. 3Do not lord it over those in your charge, but 
be examples to the flock. 4And when the chief shepherd 
appears, you will win the crown of glory that never 
fades away. 5In the same way, you who. are younger 
must accept the authority of the elders.' And all of you 
must clothe yourselves with humility in your dealings 
with one another, for 

"God opposes the proud, 
but gives grace to the humble." 

6 Humble yourselves therefore under the mighty 
hand of God, so that he may exalt you in due time. 

ti on from Prov 11 :31 bolsters the argument. 4: 19 A 
most apt summary of 1 Peter's theology: Those who suffer 
should continue to do good while entrusting themselves to 
a fitithful creator. 

5: 1-11 The letter draws to a close with the author's 
exhortation to the elders, or leaders of the community, 
using the traditional image of the leader as shepherd (see 
2:25). 5:1 The author refers obliquely to Peter's historic 
role as elder and as ti witness of the sufferings of Christ (see 
Introduction). 5:5 On clothing oneself in huriiility, see 
Col 3:12. "Goel opposes the proud" From Prov 3:34. 5:6-
7 In the face of present adversity and the end time, which 
looms in an uncertain future, the community should not 
~e anxious but cast its hopes on God. On cast 1111 your anx
iety, see Matt 6:25-34. In this "meantime" the devil 
remains aggressive, like a roaring and predatory lion (Dan 
7:4-7; 2 Tim 4:17). 5:9 Resistance to evil joins the 
Christians. addressed in the letter with a fellowship of 
noble suffering in all the world, a vantage point reflecting 
the author's consciousness of the Christian community's 
inherent unity throughout the Greco-Roman world. 
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7Cast all your anxiety on him, because he cares for you. 
8Discipline yourselves, keep alert/ Like a roaring lion 
your adversary the devil prowls around, looking for 
someone to devour. 9Resist him, steadfast in your faith, 
for you know that your brothers and sistersg in all the 
world are undergoing the same kinds of suffering. 
10And after you have suffered for a little while, the God 
of all grace, who has called you to his eternal glory in 
Christ, will himself restore, support, strengthen, and 
establish you. 11To him be the power forever and ever. 
Amen. 

Fint1l Greetings t1nd Benediction 

12 Through Sil·va'nus, whom I consider a faithful 
brother, I have written this short letter to encourage 
you and to testify. that this is the true grace of God. 
Stand fast in it; 13Your sister church;, in Babylon, cho
sen together with you, sends you greetings; and so does 
my son Mark. 11Greet one another with a kiss of love. 

Peace to all of you who are in Christ.i 

,. Other ancient authorities lack exercising the oversight "Other 
ancient authorities lack as God would have you do it 'Or of those 
who are older IOr be vigilant KGkyo11r brotherhood 
"Gk She who is ; Othe1; ancient authorities add Amen 

5: 11 The body of the letter concludes in the sa111e hope
ful spirit about funire salvation with which it began. 

5:12-14 The letter closes with the kind of typical com
ments and warm greetings found in some of the Pauline 
letters. Through Silvanus probably implies that Silvanus is 
bearing the letter on behalf of Peter, its author. Is this the 
Silvanus who was a co-worker with Paul (2 Cor 1: 19; 1 
Thess 1: 1; 2 Thess 1: 1; perhaps identical to the "Silas" who 
is mentioned·several times as a missionary companion to 
Paul in Acts 15:40; 16:19, 25, 29; 17:4,10,14; 18:5)? Or 
is this another Silvanus altogether? In the former case, 
given the pseudonymous nature of the letter, it may repre
sent an attempt to join the authority of Peter with a known 
Pauline leader. 5:13 Babylon, a reference to Rome~ iden
tifies the letter's probable city of origin and alludes ·to the 
letter's exile motif. My son lvfttrh may refer to an otherwise 
unknown person or, more likely, to the John Mark cited in 
Acts 12:12, 25;,13:13; 15:37-39; Col 4:10; 2 Tim 4:11; 
and Phlm 24, thus adding to the impression of an apostolic 
link with Peter, the fictive author of this letter. 
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